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Abstract 
The Hindu Philosophy ‘Karma’ is one of the fundamental 
concepts of Indian tradition. One should approach this 
concept with an ‘open mind’ because Karma has diverse 
interpretations across various philosophical traditions 
and times. For the majority of Hindus and non-Hindus, it 
is the sway of the unalterable destiny of a life. According 
to them, it precludes individual choice and freedom of 
action. But properly understood, ‘karma is action’ and 
‘karma is the freedom of choice’ are two sides of the 
same coin. This paper is an account and analysis of 
‘karma’ as addressed by the contemporary Indian 
novelist in English, Amish Tripathi, who has delineated 
the potentials of the concept of karma in his three novels 
constituting the Shiva Trilogy (Tripathi, 2010, 2012, 
2013). The paper also highlights how the ancient concept 
is made appealing to the contemporary audience by 
unraveling the logic behind it. 
Keywords: Hindu religion, karma, dharma, fate, 
destiny   
Philosophy of Karma in the Hindu Religion 
Merriam Webster’s dictionary defines 
Karma as “the force generated by a person’s 
actions held in Hinduism and Buddhism to 
perpetuate transmigration and in its ethical 
consequences to determine the nature of the 
person’s next existence” (Merriam-Webster’s 
Collegiate Dictionary, 2007, p. 681). Karma is fate 
and action. A person relishes or endures the 
consequences of his/her own actions. The 
unknown, powerful force that is called fate is 
actually the good and bad karma (actions) that will 
continue to migrate with an individual for seven 
births until the ‘jiva’ or soul completes its 
purported task/s in the world.  
The ideology of karma is simple, 
comprising two definitions, i.e., fate and action. 
The same dogma is complex for many people, 
particularly non-Hindus or non-Buddhists, because 
they perceive it as ambivalent. Even for some 
Hindus, what is written in the sacred scripts, i.e., 
the ancient Vedas, Upanishads, Puranas, Hymns 
and Ithihasas, may not be a straightforward, easily 
grasped concept. In a multicultural and diverse 
country such as India, there are hundreds of 
variants of Hindu myths and legends, e.g., 
Valmiki’s Ramayana and Vyasa’s Mahabharata, 
that deal with ‘Karma,’ which have been narrated 
and practiced for centuries. However, the majority 
of Hindus believe strongly in Karma, which is 
universal to all because the ‘base’ is the single tap 
root of one giant ‘Bodhi Tree’ called ‘Hinduism,’ 
in which the roots converge but journey under the 
soil to various regions to enlighten the minds of 
multitudes. 
The Hindu religion proposes a cyclic 
pattern of life. It is denoted by a symbol, the shape 
of a simple circle, metaphorically meaning the 
‘infinite,’ the God, who is symbolically identified. 
We observe the infinite shape, a circle, which also 
means a life cycle or karmic cycle. 
A.C. Bhaktivedanta Swami Prabhupada 
writes,  
Godhead has created the mind, senses and 
living force of the living entity for the 
purpose of sense gratification and 
transmigration from one kind of body to 
another, as well as for the purpose of 
allowing liberation from the material 
conditions. In other words, one can utilize 
the senses, mind and living force for sense 
gratification and transmigration from one 
body to another or for the matter of 
liberation. The Vedic injunctions are there 
just to give the conditioned souls the 
chance for sense gratification under 
regulative principles, and thereby also to 
give them the chance for promotion to 
higher conditions of life; ultimately if the 
consciousness is purified, one comes to 
his original position and goes back home, 
back to Godhead. (Bhaktivedanta Swami 
Prabhupada, 1970, p. 797)  
Almost all living creatures, i.e., plants, 
animals, birds, and insects, are intelligent, but their 
intelligence is very limited because it helps them 
only with regard to survival in the world. They 
understand a very few reactions caused by their 
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own actions. Man, a living entity, is very intelligent 
because he knows how to utilize his intelligence to 
control his mind and subdue his senses. As quoted 
above, senses, mind, and an inherent urge to live 
are the prime reasons for all the changes that have 
been made in man’s world through several ages. 
Therefore, ‘Change is the only constant’ triggered 
by man. The process of evolution in mankind is 
phenomenal. In contrast, evolution in animals, 
plants, birds and insects occurs over quite a few 
centuries or millennia, which in comparison to that 
of man, is minimal.  
A.C. Bhaktivedanta Swami Prabhupada 
explains in his KRSNA Consciousness: 
Similarly, in the gross material stage of 
life, the quality of ignorance is very 
prominent. Dissipation of this ignorance 
takes place in the gradual progress of 
civilization from the barbarian stage to 
civilized life, and when one comes to the 
stage of civilized life, he is said to be in 
the mode of passion. In the barbarian 
stage, or in the mode of ignorance, the 
senses are gratified in a very crude way, 
whereas in the mode of passion, or in 
civilized life, the senses are gratified in a 
polished manner. But when one is 
promoted to the mode of goodness, one 
can understand that the senses and the 
mind are engaged in material activities 
only due to being covered by perverted 
consciousness. 
The conclusion is, rather, that the 
senses, mind and intelligence in the gross 
stage of contamination cannot appreciate 
the nature of the Absolute Truth. 
(Bhaktivedanta Swami Prabhupada, 1970, 
p. 799) 
Every one of us attempts to find an answer 
to the following question at some point—‘What is 
the purpose of my birth or my life?’—which is a 
type of self-analysis. In this ephemeral life, one is 
presented with many opportunities to fulfill one’s 
desires and duties. According to Hindus, the path 
of human life is decided upon the triad—fate, time 
and action. Having the knowledge of these 
powerful forces of life, only a few successfully 
complete their journey in the world.  
Seers and sages of ancient India postulated 
the Vedic process, through which they explained 
many ways to refine and condition one’s soul. They 
have shown that the process of conditioning the 
soul begins at the stage of ignorance. It progresses 
steadily from the stage of ignorance to the stage of 
passion. Then, the final transition occurs when it 
completely shifts from the stage of passion to the 
stage of goodness. For example, from each seed a 
plant grows. Once the flowers of the plant reach 
fruition, the fruits are harvested. In that growing 
process of a seed, we first find a tiny seedling and 
then a small sapling, and after that, the next growth 
spurt produces a few branches, leaves and flowers. 
The final stage is flowers yielding fruits. The entire 
growing process of a single seed actually passes 
through several important stages before we obtain 
fruits. Therefore, the fruits are the ultimate goal.  
Concept of Karma in Shiva Trilogy 
The fascinating novels in the series of Shiva 
Trilogy are based on Hindu Mythology. Author 
Tripathi presents a few heroes who find answers to 
some of the fundamental but mysterious questions 
about life and its purpose. The author extensively 
uses the concept of karma in these novels. He 
successfully distinguishes fate and action through 
the major characters. The author uses references 
from Hinduism; the story, settings, subplots, 
characters, language, religious practices, cultures, 
and societies all are specific to India. However, he 
addresses global issues in such a way that any 
reader can relate to the world he creates. The 
novel’s main purpose is to highlight how an 
ordinary man’s quest transforms him into a 
‘Mahadev,’ not because of his fate or destiny but 
because of his self-reliance and actions. When 
Shiva meets Nandi who comes to his land, he 
wonders:  
Is this the man who will lead me to my 
destiny? Do I really  have the 
destiny my uncle spoke of? (Tripathi, 
2010, p. 4) 
He also remembers his uncle’s words spoken to 
him long ago: 
Your destiny is much larger than these 
massive mountains. But to make it come 
true, you will have to cross these very 
same massive mountains. (Tripathi, 2010, 
p. 4) 
However, he ponders: 
Do I deserve a good destiny? My people 
come first. Will they be happy in Meluha? 
(Tripathi, 2010, p. 4)   
Devdutt Pattanaik (2006), a Hindu Mythologist 
writes, 
According to the Veda, before all things 
came desire. It is desire that caused the 
restlessness which led to creation. (p. 62) 
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Determination has its  roots in desire, 
the intense craving for something. Desire 
is a powerful force in Brahmananda, as 
powerful as destiny. (p. 61) 
Bound with destiny, propelled by desire, 
the  jiva faces a moment of choice: to 
accept destiny, fight it or avoid it. Choice 
of response, and  the obligation of facing 
its consequences, rests solely with the 
jiva… (p. 65) 
In the novel, Shiva faces a moment of 
choice. He must ensure a safe and peaceful life for 
his tribe, which until then is the toughest challenge 
he has ever faced as their chosen chief. Impelled by 
desire and undeniable duty toward his people, the 
first and foremost step he must take is to accept his 
own destiny. If he does, providing full protection, 
livelihood, and a prosperous future for the Gunas 
will be possible. He is presented with two choices: 
either fight their enemies the Pakratis on a daily 
basis or migrate to Meluha and avoid the barbaric 
act of ruthless war. However, any action has its 
consequences. Shiva is aware that not only would it 
alter his own life but also that of his clan. We see 
that the pebble that Shiva playfully casts on the 
surface of the tranquil Manasarovar Lake creates 
rings of ripples; not so dissimilarly, Captain 
Nandi’s invitation to move to Meluha causes 
tumultuous waves in the otherwise calm mind of 
Shiva. 
Shiva transforms from the stage of 
ignorance to the stage of passion and from the stage 
of passion to the stage of goodness. He belongs to 
the Tibetan tribe called the Gunas. The Gunas lead 
a very simple life, and they are one with nature. 
Therefore, Shiva’s manners or behavior appears 
barbaric when Nandi meets him. The Meluhans in 
the story are an elite group who lead a disciplined 
and a highly principled life. Unlike the Meluhans, 
the Gunas or the Pakratis from the mountains are 
neither cultured nor civilized. The Pakratis lack 
moral values, and they greedily claim the fertile 
lands that belong to the Gunas. The Pakratis are 
bloodthirsty barbarians who attack even the women 
and children.  
Therefore, the first question that occurs to 
Shiva is about his people. He is doubtful of his own 
stature and questions whether he truly deserves a 
good destiny. It shows the purity of his thought and 
his true conscience. On observing Nandi, the 
Meluhan captain, he is initially suspicious of the 
strange man’s offer. His mind is clouded only 
because he has not met anyone who thought or did 
anything good for the Gunas as far as he could 
remember. Shiva reckons his uncle’s words, “to 
make it come true, you will have to cross these 
very same massive mountains.” 
As readers, we observe how the external 
forces have changed the course of Shiva’s life. 
Thus, an ordinary man’s nobility finally leads him 
through his quest to his destiny.  
Shiva mused that he would certainly not 
be a chief in this new land. Would I really 
miss that so much? His tribe would have 
to live by the laws of the foreigners. They 
would have to work every day for a living.  
That is better than fighting every day just 
to stay alive! (Tripathi, 2010, p. 2) 
Here, we are able to obtain a clear picture 
of why someone would want to immigrate in the 
first place and the probable consequences of living 
in a foreign land, following the laws of that land. 
Additionally, the choice outweighs every other 
petty issue because the very survival of the Gunas 
is at stake at that moment.  
Shiva speaks to the Gunas. Powerful 
emotions course through Shiva’s every vein, and he 
finally reveals his mind to his people. 
They kill women and children when they 
can’t beat us. A livid Shiva called the 
entire tribe to the centre of the village. His 
mind was made. This land is for 
barbarians! We have fought pointless 
battles with no end in sight. (Tripathi, 
2010, p. 5) 
 He continues:  
I want to go with them to Meluha. But this 
cannot be my decision alone. (Tripathi, 
2010, p. 6) 
When Shiva addresses this issue among 
his clan, he speaks of his intention and motive. His 
sovereignty as their chief did not cloud his mind; 
he also wants to consider every single Guna’s 
opinion.  
Yet another cause compels Shiva to 
assume more accountability for his own decisions 
and deeds. We see that Shiva fights very hard to 
erase his tragic childhood memory. Hence, he 
succumbs to smoking marijuana because it numbs 
his nerves and provides temporary relief. However, 
this childhood memory haunts him in his dreams 
throughout his adult life. When he is barely eight 
years old, he happens to witness a horrific scene of 
a beautiful woman being abused by a scarred 
monster-like man. She pleads Shiva to help her and 
to free her, but he runs away because he is afraid of 
the monster.  
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This incident transforms Shiva into one 
who believes in his ‘karma’, in his own ‘action’ 
that he must protect people from evil. He accepts 
his ‘karma’, his ‘destiny’ and wills his ‘Quest.’ We 
accept that he is “Neelkanth,” because when he 
destroys evil, it leaves a permanent mark in him. 
“Somras,” an elixir of life that has ensured 
longevity of life to all Meluhans for millennia, has 
also been causing severe side effects, such as 
stillborn children, infertility in young women and 
birth deformities in infants. The wastes from those 
who consume somras, including people’s sweat and 
excretion when it drains into water bodies such as 
rivers and lakes, cause disastrous effects on people 
who live in the neighboring countries of Meluha. 
The Meluhans are unaware of this fact, and they 
continue to consume the drink. However, when 
Shiva ingests the somras, his throat turns an 
iridescent blue. Because the elixir actually has 
some potent toxic properties, Shiva, being the 
Mahadev, reveals somras’ true nature. He is the 
‘destroyer of evil’ both in the novel and in the 
Hindu mythology. The author uses this extended 
metaphor to show us who he truly is—The 
Destroyer of Evil and ‘The Mahadev.’ This 
becomes very clear in the scene when Shiva talks 
to Vasudev. Shiva is perplexed when the Pandit 
asks Shiva to observe him intently; the massive 
black waves flow into his body because he is the 
only one who absorbs all the evil from the world 
around him. Then, he grasps the significant truth 
that because he is the destroyer of evil, he absorbs 
the negative energy. 
Shiva requests an explanation from the 
Vasudev Pandit, whom he meets at the Mohan Jo 
Daro temple.  
‘Well, Meluha does seem like a wonderful 
society. And I want to do all I can to 
protect it from evil.’ 
‘The problem is that I find some genuinely 
unfair practices in this nearly perfect 
society. And this is inconsistent with the 
ideals that Meluha aspires to.’ 
‘For example, the way the vikarma are 
treated.’ 
Why is it unfair? 
‘How can anyone be sure that these people 
committed sins in their previous birth? 
And that their present sufferings are a 
result of that? It might be sheer bad luck. 
Or a random act of nature.’ (Tripathi, 
2010, p. 208) 
Vasudev Pandit teaches Shiva about the 
stability and flexibility of a society; these two 
elements play a vital role in a successful society 
such as the Meluha. He mentions the ‘Maika 
system’, which was designed to allow flexibility or 
accept change, so all its people have equal 
opportunities to discover their talents and grow to 
their potential. Because there is no discrimination 
in the system, every person can achieve his/her true 
potential, which results in a highly successful 
society.  
Shiva acknowledges, ‘I agree. The Maika 
system is almost breathtakingly fair. A person can 
credit or blame only himself for what he does with 
his life. Nobody else.’ (Tripathi, 2010, p. 209) 
 Then, the Pandit moves on to Shiva’s 
main concern.  
‘True, but only partially. People are happy 
when they change their lives for the better. 
But there are two situations in which 
change can lead to chaos. First, when 
people face a change by others, situations 
that they cannot understand. This scares 
them almost as much as the fear of death. 
When change happens too fast, they resist 
it.’ (Tripathi, 2010, p. 210) 
 There are laws which help a society 
change slowly and allow it to remain 
stable. 
… when people cannot make a transition, 
they want to improve their lives for 
reasons beyond their control. (Tripathi, 
2010, p. 210) 
An exceptional warrior, who lost a limb in 
a battle, may after some days not only perceive his 
condition as an unfortunate one but also begin to 
believe that society was indeed responsible. People 
like him slowly turn their misery to chaos and 
cause instability in the society. Although Shiva 
does not like what he is listening to, he visualizes a 
similar scene that happened in his homeland. The 
enemy Pakratis did not accept the peace offer of 
Shiva’s uncle, largely because their diseased chief 
was desperate to prove his ability to defeat the 
Gunas. He planted his deep-rooted hatred in the 
minds of the Pakratis. It was also the root cause for 
Shiva and his entire clan to migrate to Meluha. 
Shiva grasps the harsh reality and along with it the 
magnitude of a single man’s inability. Some people 
have this same inability, which Vasudev Pandit is 
noting as a cause for instability in any society. 
‘Lord Ram sensed that. And that is why 
the concept of Vikarma came into 
being. If you make the person believe that 
his misfortune in this birth is due to the 
sins of his previous birth, he will resign 
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himself to his fate and not vent his fury on 
society at large.’ (Tripathi, 2010, p. 211) 
The Vasudev Pandit further elaborates how a few 
people’s handicaps, disease, or inability together 
have the potential to disrupt harmony and trigger 
chaos in an otherwise peaceful society. He points 
out that rebellion and violence of many of these 
discontented civilians was the reason Lord Ram 
created the stable society that exists today. 
Though the Pandit provides a logical 
explanation, Shiva feels restless. He points out that 
the law worked well in the past because there were 
very few Vikarma people then and that their 
number has increased dramatically over the years. 
Shiva, a kind-hearted but rational man, 
still feels that ostracizing so many people, with 
almost one in every twenty Meluhans being marked 
a Vikarma, is not acceptable. He reasons that too 
much of the Vikarmas’ suppressed anger will burst 
out any day now. Shiva is firm in his belief that, 
although Meluhans have been practicing the 
Vikarma law for centuries, it is surely not going to 
work in the present day Meluha, and the law should 
be changed to ensure the same political stability. 
However, the Vasudev Pandit, without 
yielding to Shiva, questions him concerning his 
real motive for wanting to abolish the Vikarma law. 
The Pandit demands whether it is the unfair 
treatment of all Vikarmas or only one person in 
particular (Sati). Shiva as a righteous one knows 
that it is an injustice toward all Vikarmas because 
he is initially moved by Drapaku, the blind man’s 
pathetic condition, even before he comes to know 
about the dreadful past, which led Princess Sati to 
who she is today—a well-known noble Vikarma 
woman. The convinced Pandit says that Shiva, 
being the ‘Neelkanth,’ can change the Vikarma law 
if he believes in and accepts his own ‘Karma’. 
Shiva is quite certain that it is an evil practice and 
is aware that if someone can change the law, it is 
none other than himself. If he did not do so, he 
would go against his own ‘Swadharma’, which is 
protecting the people, and this indeed is his true 
‘karma.’ He is their savior and destroyer of evil. In 
this manner, Amish strengthens and at the same 
time develops the story with subplots to explain 
‘karma.’ 
Juxtaposition of Opposites: Shiva and Daksha – 
The Good and the Evil 
Shiva is a ‘barbarian,’ “believed to be 
inferior to another land, culture or people” 
(Merriam-Webster’s Collegiate Dictionary, 2007, 
p. 98). Daksha is an aristocrat, “one who believed 
to be superior of its kind” (Merriam-Webster’s 
Collegiate Dictionary, 2007, p. 66). These are 
merely the ‘statuses’ of two men and not their 
characteristic traits. Shiva’s acts are ‘barbaric,’ 
“having a bizarre, primitive or unsophisticated 
quality” (Merriam-Webster’s Collegiate 
Dictionary, 2007, p. 66). However, Shiva has a 
‘free will’—a phrase that has wide implications and 
that is strongly associated with the context of 
Shiva’s life, which has a sense of nobility, 
innocence, honor, generosity and openness. He is 
‘open-minded’ in the sense of being reachable, 
open to others’ suggestions, and without 
presumptions and prejudices; thus, the word 
functions as a synonym for ‘free’, meaning kind, 
candid and impartial. Such a carefree and innocent 
Shiva is terribly vulnerable to someone as vicious 
and deceitful as Daksha. 
Daksha initially succeeds in manipulating 
Shiva’s ‘open-mindedness,’ but not for very long. 
Shiva is also quick witted, and he observes the 
Emperor’s and other Meluhans’ actions closely. He 
understands that the Emperor’s acts are that of a 
pretentious aristocrat. However, Meluha’s 
aristocracy is genuine because of its predecessors, 
and it was explicitly founded by Lord Ram, who 
strictly followed ‘dharma’ and ‘good karma.’ 
All men are capable of reason. That is the 
fundamental principle of democracy. 
Because everybody’s mind is capable of 
true knowledge, you don’t have to have 
special authority or a special revelation 
letting you know that this is the way 
things should be. (Campbell & Moyers, 
1991, p. 31)  
As Campbell and Moyers (1991) indicate, 
Emperor Daksha is a man who is capable of reason. 
Because he is the emperor of Meluha, he even 
enjoys certain privileges that are denied to many 
common men. In spite of possessing equal or more 
information through several sources, he excludes 
even the chief scientist of Meluha, Brahaspati, from 
the potent toxic nature of somras; he decides to 
overrule others’ findings and declares against the 
proclamation of Shiva. In his ‘hubris’ or in his own 
pride, Daksha stoops too low and blurts out that he 
is the creator of the legend about Neelkanth; the 
legend is indeed his own invention. In fact, he 
foolishly asserts that because he could create the 
great ‘Neelkanth,’ he could also destroy the same.  
Because Daksha is a twisted person, his 
psyche and ego lead him to a more crooked path in 
life. He simply ignores the truth, although he 
knows right and wrong. From the beginning, 
Daksha’s actions are clearly self-centered. He loves 
his own ‘self’ above anything else. He is 
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determined to prove to his father that he is a better 
man and successor to the Suryavanshi Dynasty.  
He is aware that he possesses neither a 
brave heart nor the qualities of a ‘kshatriya,’ a true 
warrior. He pretends that he believes in the legend 
of ‘Mahadev,’ because he could not fight in combat 
even once. 
As Shiva immediately pulled the napkin 
on his side to wipe it off, he noticed the chosen-
tribe amulet on Daksha’s arm. He was stunned on 
seeing the animal there, but had the good sense to 
not make a comment.  
‘It wasn’t my choice. My father chose it 
for me,’ said Daksha, with a warm 
smile… 
There was not a hint of embarrassment in 
his voice. If one looked closely 
 though, one could see just a hint 
of defiance in his eyes. 
‘But you are much beyond your chosen-
tribe, your highness,’ said Shiva politely. 
‘Yes,’ smiled Daksha. I really showed the 
old man, didn’t I? The Neelkanth did not 
choose to appear in his reign. He came in 
mine. (Tripathi, 2010, pp. 286-287) 
Therefore, he religiously searched for the 
‘Neelkanth,’ a savior to carry on the task of uniting 
all countries under the same umbrella. Daksha 
invests his energy and time only to allocate more 
responsibilities to others. His ‘karma’ is his desire 
to rule India without even moving his fingers. He 
neither loves nor cares for his country and people. 
He never follows the high principles of Lord Ram. 
He simply enacts laws and rules that would benefit 
him. 
Thus, Shiva and Daksha are juxtaposed, portraying 
a stark contrast of characters—the ‘noble heart’ of 
a barbarian with the ‘ignoble heart’ of an aristocrat. 
Perspectives of Karma in O’Flaherty’s Article 
Based on the Hindu Vedas and Puranas 
Brahma Purana speculates on an 
individual’s dharma and righteousness. Wendy 
Doniger O’Flaherty (1983) quotes the same in her 
article on “Karma and Rebirth in the Vedas and 
Puranas”: 
The sages asked Vyasa, “Who is the 
companion of a dying man, his father or 
mother or son or teacher, his crowd of 
friends and relations? When he leaves the 
body that has been his house as if it were a 
house of wood or mud and goes into the 
world beyond, who follows him?” The 
sage Vyasa replied, “Alone he is born, and 
alone he dies; alone he crosses the 
dangerous thresholds, without the 
companionship of father, mother, brother, 
son, or teacher, without his crowd of 
friends and relations. When he leaves the 
dead body, for a brief moment he weeps, 
and then he turns his face away and 
departs. When he leaves the body, dharma 
alone follows him; if he has dharma he 
goes to heaven, but if he has adharma he 
goes to hell. Earth, wind, space, water, 
light, mind, intelligence, and the self 
(atman)—these are the witnesses that 
watch constantly over the dharma of 
creatures that breathe on earth; together 
with them, dharma follows the jiva. Skin, 
bone, flesh, semen and blood leave the 
body when it is lifeless; but the jiva that 
has dharma prospers happily in this world 
and the world beyond.” (p. 16)  
In the discourse above, the great sage Vyasa 
explains how a person is alone at the times of his 
birth and of his death. The sage says that nobody 
accompanies a person, except dharma. A person’s 
dharma follows him or he goes to heaven only if he 
is a ‘dharma-van,’ (a ‘dharma-van’ is a person who 
leads his life according to law and justice). In the 
novel, Shiva is none other than Lord Rudra’s 
reincarnation. His ‘avatar’ has a purpose, which is 
to fight the adharma and restore dharma. 
Shiva is elevated as ‘Mahadev,’ the 
Supreme God, or God of Gods in the novel; he is 
clearly above many mortals because his soul is 
made of Dharma, and his actions prove that he 
wants every single man, woman and child to lead a 
happy and peaceful life. To him, all are equal 
irrespective of their birth, caste or status. He is 
‘Panjatcharan,’ which in Tamil, means being the 
god who embodies the five natural elements, i.e., 
Earth, Water, Wind, Space, and Fire. His 
wholeness is the symbol of ‘Dharma.’ His body 
and mind stay alert, and he rises when there is 
evidence of ‘adharma’ that in turn causes people’s 
suffering. He inspires everyone in the novel to 
follow only the path of ‘dharma.’ He also believes 
in the potential of every man and woman to 
become the ‘Mahadev’ through his/her deeds. His 
war cry and mind-blowing chant is ‘Har, Har 
Mahadev,’ which means everyone is Mahadev 
(God of Gods). 
 O’Flaherty’s (1983) quote from 
Harivamsa in her essay helps us understand karma 
from a different perspective: 
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In the light of these two beliefs—that god 
controls Fate, and that the gods are 
controlled by it—many texts argue that 
man himself can do nothing but battle 
these inexorable forces. Yet this argument 
is challenged as often as it is stated 
without challenge. When the wicked 
Kamsa learns that he is “fated” to be killed 
by a child of Devaki, he boasts, “This is a 
matter that concerns mere mortals, and so 
it can be accomplished by us though we 
are mortal. It is known that people like me 
can overcome fate and turn it to advantage 
by the right combination of spells, and 
herbal medicines, and constant effort. (p. 
25)  
The story of how Krishna, from the time 
of his birth, effortlessly advances upon his evil 
uncle Kamsa and finally liberates his soul is well 
known. This Indian lore is not only told in many 
households in India but also widely across many 
cultures in the modern world. Devaki’s eighth child 
is prophesied to be Kamsa’s bane. Kamsa, the evil 
king, is very arrogant and believes that he could 
change his own fate with his immense magical and 
physical sovereignty. From Krishna’s infancy, 
Kamsa sends one demon after another to end his 
enemy’s life to conquer the ‘fear’ of his own 
‘death’. Alarmingly, deep inside his heart, his 
conscience warns Kamsa that his fate cannot be 
altered because of his own ‘karma,’ his own 
‘deeds,’ which are nothing but ‘adharma.’ 
Therefore, all his magic schemes to kill Krishna are 
futile.  
O’Flaherty (1983) discusses a quote from 
Devibhagavata Purana in the same essay: 
…Devaki, who tried to dissuade her husband, 
Vasudeva, from handing over the fated child: 
Men must experience the karma that was 
formerly made, but can that not be worn 
away by pilgrimages, asceticism, and 
gifts? For the rites of expiation have been 
set forth in the Dharmasastras composed 
by the noble (sages) in order to destroy the 
evils amassed in former (lives)… If you 
decide, ‘What is to be, will be,’ then the 
medical books are in vain, and all the 
sacred recitations, and all efforts in vain. 
If everything is brought about by fate, if 
‘What will be, will be,’ then all 
undertakings are without purpose, even 
the sacrifices that are supposed to achieve 
heaven. If this is so, then the authority (of 
the Vedas) is falsely proclaimed, and if the 
authority is false, why isn’t dharma cut 
down? But in fact, when an effort is made, 
success is achieved, right before your 
eyes. Therefore you should investigate and 
determine what is to be done to protect 
this little boy, my little son. (p. 25)  
Vasudeva and Devaki could not prevent 
the gory murders of their six sons from the hands 
of Kamsa. However, they have complete faith in 
their own ‘karma’, and Vasudeva makes his 
‘human effort’ to take the prophesied child to 
safety. The moment Vasudeva springs to action, his 
chain falls off his hands and legs, the locked prison 
door unlocks, and the guards fall into unconscious 
sleep, all due to divine intervention. Vasudeva 
becomes an agent or carrier of good ‘karma,’ who 
fulfils God’s premeditated plan, and thus, he listens 
to his wife Devaki’s advice. Vasudeva carries 
Krishna in a basket, and the great floods of 
Yamuna part to yield path to the other side of its 
banks, to Brindavan. Krishna is safe in the hands of 
Yasodha and Nandagopal, who adore him and 
become his adopted parents. In Brindavan, Krishna 
grows and waits to exert revenge on his uncle 
Kamsa. By killing Kamsa, Krishna answers the 
mysterious questions of ‘karma’ and ‘fate.’ 
Hindu doctrines teach clearly that at times, 
‘fate’ can be overruled by a person’s efforts or 
hardships, but he/she must not falter from the path 
of ‘dharma.’ Kamsa tries very hard; at every 
opportunity, he plots to destroy Krishna. He is a 
‘Machiavellian’ who first dethrones his own father, 
throws his newly wedded sister Devaki and her 
husband Vasudeva into prison, and kills six of 
Devaki’s children the day they are born. Clearly, 
his chosen path in this life is nothing but 
‘adharma.’ Although he initially succeeds in a few 
unthinkable crimes, he could not kill Krishna. In 
the case of Kamsa, his ‘karma or action’ actually 
yields a boon; he is liberated from his body and his 
ignorance, and his soul learns a lesson from the 
very hands of Krishna, the Supreme God. The 
legend is a lesson for others: for whoever adheres 
to adharma, the consequences of their ‘karma’ are 
nothing but hell. 
O’Flaherty (1983) analyses the role of 
Karma in Matsya Purana and explains karma as 
follows: 
The argument that fate can be overcome is 
fully developed in other texts: 
All depends upon karma. There are two 
destinies [vidhane]: one is brought about 
by fate (or gods [daiva]) and the other by 
men [manusa]. Fate cannot be fathomed, 
and so all activity is based upon manly 
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effort [paurusa]. One’s own karma is 
called fate, earned from another body; 
therefore, wise men say that manly effort 
is more important. An adverse [karma] 
may be overcome by effort, by those who 
engage in ceremonies and strive to rise. 
By effort men obtain the fruit that they 
seek; men who have no manly energy 
believe in fate. Fate, what a man does, and 
the effects of the three times (past, 
present, and future)—this triad bears fruit 
for a man. (p. 26)  
 Indians believe in fate and in ‘karma.’ A 
person can overcome his fate by his action or 
karma. There are innumerable instances in the 
ancient Hindu texts, e.g., Vedas, Puranas and 
Upanishads, which show evidence of the lives of 
great sages, immortal gods, mortal men, women 
and even children who have altered their fate by 
their actions. There may be several external factors 
that play a vital role in a person’s life, particularly 
in how they act, i.e., circumstances, parents, 
family, diseases, and one’s own character.  
 Another most crucial factor is ‘time,’ or 
‘kal,’ of which Indians are aware. Time, interferes 
in the karmic cycle of a person’s life and makes 
things much more difficult for him or her to 
accomplish any task. Everyone experiences a good 
and bad time, which is like surfing on a wave in a 
rough sea. Some are able to cope with their ride 
and others simply drown due to their inability to 
stay afloat and maintain equilibrium. They simply 
accept or blame ‘fate’ and resign from their duties 
or actions. Even God cannot help them because 
they do not want to be helped.  
Conclusion 
This paper discusses only a few 
contemporary thoughts on the ideology of karma. 
The philosophy of karma is a ‘Bowl of 
Abundance’—the everlasting ‘Akshaya Patra’ (in 
Sanskrit)—which always holds food for our 
thoughts and minds. There is no doubt that this 
ancient philosophy will continue to inspire scholars 
from various disciplines, including Psychology, 
Anthropology, Ethical Theory, Sociology and 
many more.  
Finally, we can understand that Karma 
indicates a person’s action, how one conducts his 
or her ‘self’, but does not encompass a preordained, 
unchangeable, unbreakable chain from which there 
is no redemption. 
Shiva is virtuous because he chooses his 
‘swadharma’ (which means an individual’s dharma 
in Sanskrit) to protect everyone and destroy evil. 
His actions (karma) and conduct prove his virtues. 
Daksha, conversely, is duplicitous because he opts 
for self-centeredness as his ‘swadharma’. His 
actions and conduct prove his duplicity. 
According to the Hindu legends, God 
Shiva’s third eye is the symbol of destruction, 
which is fire; it burns all the undesirables to ashes. 
Shiva in the Shiva Trilogy is a man of action, 
whereas Emperor Daksha is a schemer who from a 
safe distance goads others to ill actions while 
allowing himself to be a puppet in the hands of 
persons such as his father and Brigu Maharishi. 
Everything that he cares for is represented by his 
own ‘image.’ He is not a true ‘Suyavanshi,’ or a 
true follower of Lord Ram. Daksha has committed 
sin after sin beyond anyone’s imagination.  
The fiery, violent side of Shiva’s nature 
accounts for the annihilation of Meluha and 
somras. Completely shattered due to the loss of his 
beloved Sati, his attributes transform him into a 
true hero. His love for Sati at the time of her 
honorable yet violent death strikes grief in him that 
turns into a hunger for revenge that knows no 
bounds. His ‘dharmayudh or holy war’ restores 
peace and stability in the country. Thus, in spite of 
several obstacles, Shiva both accomplishes the task 
of destroying the evil through his actions (karma) 
and fulfills his destiny (karma).  
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